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Authentic Creations is a grassroots group spreading the
wisdom of Seeds through tending the wounds of
marginalized communities, and their land with our
programs since 2011. e CZU‘)’
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) ~ sharing with you.
invasion and occypation are Many things have changed

since they started desecrating this mountain. _So please hear us |
and let the Mountaipn be. 1 ask you please to hvlsten to those who

are trying to protect the mountain, and to pr ;:# the wiater u],)’

on Black Mesa, making efforts to protect our fpnd, our culture.

- . . Dr.Robert W. (
Young, a Navajo language scholar and author of The Navgjo I.mguﬂgC
Colloguial Dictionary, describes the positive changes in the Indian

// T4 Kooh danihiKeY aagﬁ ~
Teesto Diné BiKéYah (poam: ]

Katherine Smith: An Elder Matriarch Of The Big Mountair!
I Resistance Statement to United Nations 1996

! Navajo Elder Served Notice That Rebuilding Ceremonial
| Lodge Is “lllegal” By: Sheepdog Nation

| Statement Of Navajo Elder, And Relocation Resister
N Pauline Whitesinger Translation By: Owen Johnson
"

Sheepdog Nation - sheepdognationrocks.blogspot.com

' ]
. Vsee Benedel, Emily. The Wind Won't Know Me: A History of the Navajo-Hopi Land Dispute.

]
{ New York, Random House, Inc; 1992, ee, 12-13.
% see Brugge, David M.MNBWMWM:MMMM. Albuquerque,
NM, The Unlvcfdty of New Mexico Press, 1994, pp- 136-140. ’
organizations out there, Black Mes 1zhéni Ani
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if on the website.

www.blac

kmesawatercoalition.org

the office (the Big Mountain Legal Defense/
Offense Comimittee Qffice) In Flagstaf.

Ltle Colovado River Wok orghed Cb\aﬁué Aggoc}aﬁ‘ou
Black Mesa Indigenous Support d

eddlending Etbfhy
https :/ /supportblackrnesa.org/ background/ \




kuwa jasiri Tyombe Indomela
(that one/this one)
Founder of Authentic Creations

———

Feinting by: Victoria Coe |
N - -~ T - l'

As a defender of Natural Beauty,

world about the npeed for pristinen
lifeway

kuwa jasiri educates the
©ss including ancient
Restoration Initiatives.

ng the story of the Dine’
at one routinely engages
nce 2012. This ones

S while éngaging in Seeq
This one is Passionate aboyt telli
Peoples in aJ their glory, ang th
In supporting the Dijpé Nation si

On the ancestral lands of the Mple refer to S

themselves as Nihokaa’ Dine’é or the Earth Surface People. The Diné
people who live on top of Black Mesa see themselves as caretakers of

the land—a responsibility, ordered by ceremony, requires them to )
respect the land and each other.
—_—

Requesting Seeds native to west Africa, the Caribbean

& the Diné Nation for People of Heritage (of Color)

To donate, contact us:

https://ArtisticApothecary.wordpress.com/contact/
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Diné: Our Survival Is Bound To Theirs is a curated collection of
articles and other resources combined to tell the story of the
Diné/Dineh/Navajo people and their ongoing resistance to
preserve their cuiture and way of life. These traditional people
live in northeast “Arizona”. Learn their stories of resistance

against industry and government. Moving and raw, this is a
reminder of how our survival is intertwined.

Po‘he Ny

CON ENTO“\& *L&)av‘mnag*

Table of Contents: Introduction, Language, Part Of
Creation Story, Way Of Living, Resistance Against
Industry/Government, Concerns Of The People,
Support Needed To Revive A Nation

— Suicide *Page |4} -

. Diné Bizaad (traditionél Iéngljége) Glossary
= s e

Dedication

- Most of our core leaders are now gone. However the

thcy’v§: done on behalf of the sacred sites continues
each day as we live there. We don’t really have a lot of choice

Worlé that

Tell my friends and those who will un

derstand
what has been done to me recently = my struggle

J

—%?_ »
I‘ Lyla June Discography
r From the Heart of Diné Nation:

Traditional Songs of the Navajo
by Lillian Ashley and Lena Hardy Sweethearts

LM@LA.CLLCJ({ O]C PQEIQ qu‘bzr‘\g_—‘

Diné Bizaad
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Dine’/Dineh/Navajo Literature!Resources
liopinos Wihin +his 21N . ' o
‘ lPPm%sProc\amat’ton of Big Mountain Dineh Nation Declaratio
independence 10/28/1979

Dineh Religion Will Not Accept Relocation By: Roberta
Blackgoat
i t Dine' Elder By:

view With Roberta Blackgoat, U
%/V%igrlgti;Duke. Women Of Power Magazin€ #4 1986
04/29/2003 Statement By: Pauline Whitesinger |
1985 Statement By: Roberta Blackgoat, Big Mountain
Matriarch |
The Black Mesa Syndrome: Indian Lands, Black Gold By:
Judith Nies Orion Summer 1998

First Peoples New Directions In \ndigenosslsggiufsbf
Translation By: Malcom D. Benally. T e' niv :
Arizona Press _11\&13er\ous ActionN Me%m
Bitter Water: Dine’ Oral Histories of Navajo-Hopl Land
Dispute kppm 1943 0 1957, 8 monthly newspaper, Adahoonligii,
Sheepherders Almanac Zine

Dine’' Bahane'. Paul Zolbrod. Lapahie.com

To Never Be Seen Again By: Malcom D. Benally. Threshold
Special Edition Winter 1997

o % Transcripts From A Forum On Black Mesa By: Black Mesa

Indigenous Support, and

. Globalization

Sheepdog Nation
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Authentic Creations
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Thank you for the gift of you showing up this lifeline.

K atherine Smith

' An elder matriarch of the

big Mountain Reststance
[ am lodge Water clan, Tabaahi, born for Apache clan, Chishs.

. ' RENA BABB
MILTON NEEZ, Tuba City  NAANA ITT LANE

LAWRENCE ALTISI YA’ Andhndt eh, sitsbols
Y4'4t'66h, shid¢’ &ts' ffsigo hadeesdzih. . | peyna R D) BENALLY
KLEE BENALLY Ya'at'ech.
Ya’atrééh attihasiitg66. Shi & Klee Benally yinishyé.

To dichiinii b4 shishchifn. Neakai dine’é ashins :
[jiindé¢ naasha, Kintanidi shihooghan. ©F o pall. Dz

LT The land of Big Mountain i3 Jocated on top of Black Mesa, Arizona

- . . . D - d ‘md
. on the Navajo Reservation- Big Mountin is a beaut‘:rtjul piece
that is defi.ngd by vast open valleys, forest hills, uadxpoual hof;\s
built of red earth,and ruins of many ancient .:—.ucmorﬂa d‘mr. e
oughout the centuries. The Diné are madidional,
" Tndiginous people who have defined the land on top of Black Mesa |
through many centuries of eeremony, the storytelling of 1 ends
by their ancestors who are buried within the sacred gr other

« Earth. A Complex system of clan relations weaves the people of Big
| Mountain together and defines their ceremonial life and how their
\Nnistory is told. The clan system, the legends, ceremony, and their way
" b life determines how they are connected to the land individually.
Some examples of their clan names (among many others) are: Bitter
 Water Clan, Red Streak Running inco the Water clan, Near to the

Water, Tobacco People, The Red House clan, and Walks Around
You clan. :

Lancuace orF T PEorLs

TheDiﬁélaﬁgmgeisnrichandﬁmiatcasdmdansysmn isin
its connection to the land and the people. For example, when a Diné
names a flower, they say “chi’ilitah hézh8én” or “A plant from which

there is beauty” and when hungry they say “dichxin shiniilh{” or
“Hunger is hurting me.”

. o1 -+t'aakay //j



'fut;lre, “someday we will start to have strong pcop]f: again,
strong womenfolks.” . (
She also wonders if those who have been talen will someday be
free, someday free to return to your homeland. |
"

Slas), over vowel\ = quM’m;g{

T 3 z
The way the Diné languag? [}LS\ spoken }t}clps remind thc‘ Diné !
that the relationship of the active forces in nature is as muc .
E;Stp(l; them as the hair d\f{ grows out of their head. Through '
storytelling of legends, the practice of ceremonies, sacred unwritten
laws exist inside of the hogan, within the Diné language, as »'v.ell as .
within the landscape. In this way, it is the laws and oral tradmo'ns‘that .
are handed down from elders which help the Diné people remainin |
halance wich Mother Earth and themselves as a community. Now;

|

with the consaant advances of modein socicty, the Diné people are in
a position to pick and choose societies’ advances carefull.y an_d name
them into their reality, belief systems, and cultural practices in their
unique Diné language, the language of ceremony and of the earch.

DiNE Privosorny AND THE HoGAN

The basis of the Diné religion is the Beauty Way or Blessingway and
1ts meanings cannot be found in books or in a single conversation, but
in the everyday business of life of a Diné. Beauty is to be sought out
and revered in every facet of their lives. A maditional hogan is the
basis of the sayings “Sa'anaaghei Bik'eh Hozho” or “long life and
happiness” and “Hozheogo Naashaadoo” or “I Will Walk in Beaury.”
The hogan was first mentioned in the Creation Myth and it is
believed to have first been erected by the Holy People from the
Underworld (Our Friends—The Navajos 126). When the hogan was
first built, for good blessings, a white shell was put at the botrom of
the southeast pole, a rurquoise one in the southwest, an abalone on
the northwest, and coal on the northeast side of the hogan as an
offering 1o the four sacred mountzins (Our Friends—The Navajos
126). '

Three hundred seventy three Blessingway songs which are called
Hézh66ji (Beauryway) songs were sung over the hogan by the Holy
People all in one night for blessings and good luck (Our Friends—The
Navajos 127). Once a hogan is constructed, it is rarely raoved or
destroyed; except when a family member died within its confines was
the hogan abandoned. The doorway of the*hogan mustface east in
order to-welcome the dawn each moming and the east entrance
zx;mbolizu rebirth everytime one exits the hogan ar the break of

awn.

. Wé’/ 0o = o\

Yo'aiéen ~ hello,qood  Aoc ~jes Btk
Nda'aa ~no  Aibé’ -~ sheep 5*?\'““" 4
nemshiaad » T nerd S\(\.QQ.P Tginw~Tree
Chizh » poood Ol v \10\)\‘66} o~ poote
MeShnt v @rano’\mo%’nu Adin v gone
KO'(U“ Flaht nexre, chenw Yona foCPﬁGJ(‘

M(%&‘ Lhere? ‘(\\é\/j {wover nefes

necsgot v 1t hucks  Rad v now ,
e 68 she nezgon o~ Whoe huwrts \JCWL
Silao v police, ra\n&@”' T\j‘m’ o \e,’(spé:i*
KAy chod’y v doo TOKe T+ \o\ﬂ\g
Do 0:iso. ~ Tine eor kovfire
Holo v T 4o notT Know) Dea\r;\;\'fea
Doo Y& asihdo dow v bod, bYo ‘ \
oty o o od Honishdhaad v coqdmg Woo
Azee' v rnedicine  Jadw Juniper :gee
Nodod v corn Nizhont v nice, prevty

SUPEORTBLACK MESA .ORG/DINE - BIzZAAD
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F‘\V g — JCSGQB((’) O/\‘Ctdcl)r\ - (777_7As grandma

Rena says, “Kohoot’éego at’¢ sha’alchini. T’44 hazh6’o baa
ntsidaahkees. Ts’{d4 yéigo baa akodanohsin. fnda koéoni
nihinaal ch'ihoot’da naida’iyooiih ha’ni, yéigo sodadootzin,
inda t'44 veigo adaaht’y.”

Roughly,

“This 1s how 1t 15, my children.

You need to think about it very carefully.

You need to realize it fully and totally.

You need to make an offering and pray about it as hard as you
can.
And then you need to do iz.”
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And a big THANK YOU to al] supporters for the work that you do. My

traditional w:«:ly'is that you do not clap for a speaker so just wave
| your hands like this. If you clap it will dissipate all the good
| things that have been provided and built up. So I thank you
. again, my children.” ' ]
-“ : Ahehee!!!
| P '—"'\\4\__'_,_,-_/
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A wraditional Diné elder, Roberta Blackgoar talks abour the
significance of the traditional Diné hogan:

Even if we live by ourselves, we have many relatives. The
water, and the stirring stick, com mush, ashes, the pottery—thar is
the family. The fireplace and the hairbrush—we have songs and
prayers to constantly remind us of these things. That's just sitting in
the hogan. We feel protected. It is the mother. (Parlow 49).

Based on the significance of the hogan, many stories, prayers,
songs, and beliefs exist. Based on the construction of the hogan, many
relations are established with the world in general. The hogan is a
foundation in which all Navajo ceremonies take place, stories and
teachings are handed down. The significance of the hogan is best
described dialectically in the “Chief Hogan Song,” which goes:

Of origins I have full knowledge. '

Of earth’s origins | have full knowledge.

Of plant’s origins | have full knowledge.

Of various fabric’s origins | have full knowledge.

Now of long life’s, now of happiness's origin I have full
knowledge. ...(Wyman 112-13).

In order to honor their ancestors, Diné people need to continue to
live on the land in Big Mountain SoE e

this mountain here, Dook’ o’ ostifd. the San Francisco Mts. Look

The San Francisco Peaks is one of fou; ths:?;:i
mountains for our people. Actually, one of sx;(, tone E;Je b
cardinal mountains. And it was explaine: dc;n me o
grandmother that n the center qf these fopr (;ir ot
is the Altar, where the patient sits to recetve the me .

altar is Black Mesa. This i the on

1/‘)

03 - taon

y inheritance that our ancestors left us.




make offerings to the Mountain. That we call her our Mother.
And also, she represents the Mother Earth. This rain, the
moisture for the earth, for the land, we need to all see, be on the
same level, realize that we all need Her. We all live on top of
Her. Undemneath Her. That She nourishes us, all of us. She does
not discriminate. She provides everything for all of us. All the
rain drops and all the rain is provided for everybody. And then
in turn, we live off that nournishment. We grow crops. We
gather medicines from this. And some day, all our children will
be needing all these resources, all these connections. to the
Mountain. .

. - | creation, are
At birch our children are made part of the ’

i - . yerformed
Farth by burial of their umbilical cords. At death !
. . . in this same
thev are returned to the Earth in a traditional way|

. . . region. Sacred
Berween those times Dinch pray at established & L off
: springs and ofrer-
sites within their customary use area. The cere- pring
ing points, as well as

monies-Puberty, Blessing Way, Yei Bi Chei, and

many (‘I’hCI’\. \\']‘li(h Insure our hCIllt}] 'Aﬂd PIJCC

Hello, my name is Ineai Begay. I come from a community on
the reservation called Shonto, which is just off of Black Mesa. It
1s actually the place where the N-aquifer replenishes. I grew up

At 68. Roberta
Blackgoat looks
into en uncer-
tain fulure as
(at right) three
of her children,
Betty Sargent
(lef). Shelia
Kelth Blackgoat
and Danny
Blackgoat, face
with verying
success the
slresseas of
adapting (o ife
in Flagsiafl.

inviting you suppo s
lgelep mgﬂ)n% way of the BIA. Bring whatever strange foods you eat and

welcome to eat Navajo food at MY table. of p said ¢
of stuff about Big Mountain over the years and i think most of it is lies.

the location of ceremonial

n
Jplants, are also contained here.

So I have sheepherders and other types of helpers come and stay

" vith me sometimes. Some of them WOrk very hard to learn the life

out here and some stay with me all winter long. Right now i am

‘looking at another summer alone and I wish it were not so. I am

rters to come and help me with the work here and to

I will sample it for you. Some of it I even like. And you are
A lot of people have said a lot

Come out and see for yourself.

-—

And we know that our

homeland is where our fathers are now dust, and our umbilical
cords are part of that land. And they cannot deny us this. [f there
can be justice for people in Palestine, there can be justice for
people in the HPL. Please support us in our struggle. We do not
have a website. And please do not take advantage of us.
Whether you go out and write grants, get equipment, saying that
you're gonna help these people or this is theirs. And then put it
out for sale, on your web page. We never hear back from you.
Don’t do this to us. We're already sick, we’re already tired, we
don’t need more of that. Please understand that. Thank you.

Many many people across this country and even in this
comxgum'ty claim to be helping us, but we don’t really see
anything. Other than hardship. And struggle. We don’t have
water. We don’t have home improvement. So I would like to
ask Black Mesa Indigenous Support group to (focus on those
non-signers, and do something for us for real. Don’t Jjust come
out there once in a great while maybe once e\}éry two or three

years and claim that you care. And then go back to your cities.

y;glczime of these lifestyles, they know conservation methods.
they look poor, they look primative. But in reality they’re

the richest. Because the . ,
y got family unit and th
- make an honest day to day living.” - °¥ know how to
rdEséadan




SOLIDARITY

Because now we’re asking for solidarity,
support from the people. So we can say ‘enough!’ to these
things. And no more genocide. This is still going on out there.
Fthnic cleansing. And the Navajo Tribal Council and the, Hopi
Tribal council, they’re participating in these gedocide. And they
got blood stains on their hand, off the Black Mesa people here.

Two cornfields. My chil

with diabetes and have to i
g0 to dialysis in the cities. They Ii
: ) to y . The
‘_several hours drive from me in different directions, My graxi,dklh};es

Capable helpers, but they have been harrassed and

There is an urgent call for on-land volunteer assistance at Black Mesa.
This includes elder care, sheepherding, repairing hogans and water

cacchmgncs, haulil_ug and chppping wood, etc. Come to our homes and '
you will see for yourself. But lets a]] understand that we all
sl cep every night on the same Mother Earth, And every day She
nounishes us with plenty of food.
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Navajo Tribal Government, and the local community. ‘
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BLACK MESA is NOT BLACK and it is not a mesa. [t is
four thousand Square miles of ginger-colored plateau land in
northern Arizona, a distinct elevated landmass the shape of a
bears paw. On a map, the Black Mesa coal field looks like an
inkblot on a Rorschach test, following the contours of the
Pleistocene lake it once was. Over thousands of years the
vigorous foresfs and plant life embraced by the lake decayed:
into a bog which in turn hardened to coal—some twenty-one
billion tons of coal, the largest coal deposit in the United

States. (o, the holy people, a place to give offerings. And my |
grandma would tell me, ‘someday in the future somebody |
might be coming along and tell then it belongs to them f
When | was grown up a little more | remembered seeing f
the old grandmothers in the different families, they were:
telling us about the woman's mountain; at the time of
the deep snow it would melt, in the spring, this mother
mountain would be nourished, and the white clay and the
red clay would come up. Those clays have been drained
along with the water by the mine. When a woman was on -
her moon, came of age, this is part of it, the spring time
was that process, the clay coming forth/ The National Academy of
Sciences conveniently call their land in Black Mesa, Arizona “a
national sacrifice area” (Grinde and ]ob_a_nsin_l_19_—1_2§)._
Until 1969, the coal lay untouched and so close to the surface
that the walls of the dry washes glistened with seams of shiny
black. With a long- term value estimated as high as $100 bil-
lion, it lies completely under Indian reservation lands, for ,
Black Mesa is also home to some sixteen thousand Navajos
and eight thousand Hopis. Peabody Coal Company who
currently operates tﬁe‘la;gcgyt strip mining operation in the country on

g iles from Big Mounwin. '
p of Black Mess, swency-fout miles from Big Mot

to a pipe-shurry line that run ; ing Station near
in southeastemn Nevada and to the Navajo Geneasv“’gﬂmdmn 13).

Page, Arizona by an elecmric railroad (Callaway,
Under the umbrella name WEST . o
(Western Energy Suppl_yﬁand Traqsorrrlnzﬂgn')
The Navajo Nation government are supporting expansi ;
ine. the Black Mesa Review Board, which is a group of locally elected
& pef)ple who work as liaisons between Peabody Coal Company, the
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Black Mesa. Just because the US can produce more energy AT R e,r-(-q B‘“Cgoi’

here. The people were sacrificed. And to this day some of us are '
orphans out there. We lost our mothers, fathers, brothers, |
sisters, relatives. And its still going on to this day. But we’re
saying, “enough!” to these things. In my time, I seen a lot of
deaths out there. So yes, they sacrificed it. Poor people. And
these are the indigenous people of Black Mesa. Just so some
person 1n Los Angeles or Las Vegas or even the Phoenix valley
here can have a air conditioning or electricity. And you see all
those electric lights in Las Vegas or Laughlin, Nevada. That’s
our wealth, that is our product here. And I myself don’t have a
running water. But I'm not asking for it here. And ! don’t have

\_/

electneity. We heard that they are in agreement with the coa
company. This collpsion will continue to affect the water. “For
many years I have lived next to a big canyon. And in the bottom

wants to hold on to it.

I?Jfogcl (t::; Y(t)l;1 th}fre “(Ijas a little stream that flowed year round. He wanders a lot. It has been mentioned how this
€ €S ? 1 . ] . )
flowing anymorc.eftg, &:ZE tllinl:;ethair;dfthere s nothing. Nothing’s relocation process affects peoples lives. It affects him. And also'
seeps on the side of the Cliffs b for several years now. The he is seeing the global situation where his nieces and nephews "
springs 0. Thers we ¢ I § have dried up. A lot of thc.natural are on the front lines in Iraq right now, facing threats and he, at
 fou inches with youiizn?sczn “éhefi you could go and Just dig home here, at his hogan, faces threats. Is theré any peaceful ’
Now you go there and there's nzvt;i;r Wpul;i start coming out. way? The concept of a war in Iraq and the idea of peace and
clay. Where several years na th & Just a basin with dry | freedom and liberation, and then here at home all that is being
there is a cracked dr}; dirta"gfc'l)lis 1esr 1:’;5 v: .y blue pond, now ‘taken away from him. He wants you to understand some of the
L N J : e are se , : X
are witnessing the effects of what the coal Com;:rle' 11'; aélir‘:/ ) onerela gannections. “So I guess that’s what they
Sinkholes. That’s been verified by the scientists its becagse the g mean when they say in the old days that you’ve been defeated,
waters bcisztgken down too low.” To you've been conquered, your whole world has been leveled.
her people there the land is called Dzt fjin Asdzgg, (e tark ghat’i km} °flﬂ"(‘f way I feel in my life right now. Our lives
- ave been leveled.

4] feel like I'm the only one that can spcak the dine
andchildren and great grandchildren cannot
hen we talk to them. You ask them something

mountain woman. This is how they know this land, the Black
Mesa area. She is a great spirit, this is what she was told. Today

she 1s also being disrespected with the coal mining operations language. Our gF

give us answers W

up on top. Again they are taking a precious thing from her bod l n
a sacred thing. ~ ™ g Ys and they just shrug their sl_:goulders e e spek et manY
| The language with which many of these €ld s spek e on,
tional teachings and belief systems throug e fon.
i es a unique dialectic sense of history, W
. lations Stab\.\sbed

Wich the language co d through re
¢ in books but in the heart and to 8 These traditional
P lan system and from ceremony ‘heir buriak S:f" <"

from the intricate ¢ A ' ceres
on of their sacr "
and wise stewardship of the land and its natural resources by

¢ demand a protecd
06 - - " endvinse
ha S‘i‘ A G _' , Navajo Nation leadership-  \£y — QshA\QIC,Ml C\Q«\(L/)

Ei dif dzit nihindzniligii js'iqg
dyoo adéinii'niigo nlhinazni
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B _ This is what can be
expected 1f we allow the mining to continue. Eventually they

| will pull her heart out and that will of course kill her.

P

-..Many years ago, we used to have a lot of firewood, Now roads
are from every direction. Our firewood, our place where our firewood

used to be, there's just now beer bottles, wine bortles and
: , X trash. And
‘ ;»;)are totally being dumped on. That is whar I believe, (Dalsin 55?

‘ Stockpiles of coal catch on fire
‘ affects us. When the wind direc
‘ really stinks. On a calm day,
" everything.

The workers have

fire and sometimes the dust really
tion blows the coal dust our way it

coal dust settles inside our house and on 0\)"‘
Q)

B

The public watering area has all the coal dust in there. When Q&
we haul water from there in barrels, fine dust gets in the barrels, We D

want th

|

i

\ €€ water sources tested. People living out here should at / (ﬁ‘
f least get runnin,

_ problems with their ears, loss of vision
(blindness), and breathing problems. This is a big problem all the
employees I work with discuss.

. g water in their homes to eliminate particles getting
into our .

water. When you see water, a
tom of that water, Our

puddle of water, coal dust sectles at the
gone into our system, a

¥ is just like that wager, Coal dust has

nd [ am sure that coal dust remains in our

system. (Dalsin 15), {
People who don't speak English, they are in
tears so often. They just destroy themselves;
they get sick and lose their lives —just worry-
} INg about relocation.

,‘ You are just trying to rip these elders apart
land think you can transplant them. Old
|roots—they won't grow again. They're just |
» ’Isining on strange soil. They just go down‘\_.
\ . down and die. R )

N

walked out and wenr to another hogan that belonged to
him and he hung himself. He put a post across the

and he hung himself in che hogan.

beams

He didn’t go to school so
he didn't speak English. He was Killed by a
carin 1966.

"4* 4 4s'dodah

v
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I live here under Big Mountain. My ancestors have always been
here [rom time immemorial. My grandmother and grandparents

went to Fort Sumner on the Long Walk. Navajo people were put in  ~ +

i death camps. By the governm ent,\US government here. This

happened in the 1800’s, 1860-1864. And after tyhe peoples were

released they said “no more” to these things. But this is not our

law. We don’t make these laws. The people that make these

laws will usually be the first ones to violate them too. To this

day there are only a very few people out there, only a handful,

that are resisting. To oppression, from the US govt. here. And
stock reduction program. In
(1887, over 75% of the Navajo
|people had sheep and livestock,
/and there were over a million
[ animals on the reservation.
| The federal government came
| in and literally destroyed - left
| to rot, took them elsewhere, -
\ whatever - about one third of the livestock in & .=
'the 1930’s. the Reloca- g
tion Commission ordered that many of your
sheep were to be taken away. This is called
the ‘starve or move choice’, since sheep are
your way of living. 1974, che US government
passed PL 93-53 1. Under this law, the land was

divided by an enormous barbed wire fence. The

fence literally ripped through people’s land. Di-
viding corrals from houses, bulldozers and fenc- ‘:
ing crews torc through religious sites, graves, i
trees—everything on the land. Those who live
on the “wrong side of the fence”—10,000 Nava- ;
jos and 1,000 Hopis face forced relocation—the -
deadline is July 8 of this year. The word is that
the Hopi police, backed by a variety of federal

P~ Biackgost, ane of he MOM oulspoken  Ment pul up 1B .: Y
. . - + g Mouniain Nevajos sgainet oroed reiocaton. Bt~ vilrien
agencies with eviction norices, will charge those  J8mma iomie s lorosd miocaton

who have not left wich trespassing, arrests will

follow—and who knows after that. We are ﬁghtlng too against

their féhcing. The fencing hurts our Mother Earth. It’s

/ -
0F— tsostid
197 4—the largest removal of Indians in the United States since the 1880s.

—

like pushing pins in her. .

‘/




approval of that plan was also well discussed

R [ PRIy L)

Dook’o’skliid, the San ——

Francisco Peaks, the plan by Snowbowl ski resort to begin
taff wastewater to make snow and thé Forest Service

2 ™
e e

There are many species of birds that land along
the mountain. Some walk and graze there. Some crawl under
the bushes. All of these will have to someday drink the water. If
it is contaminated, that is what they will drink. The water will
go into the ground and travel far. Someday we will start

1 iy - San Francisco Peak has a big scar on it's
drinking 1t as well. \back, a “ski-place”. It hurts us. By executive

lorder there is a red mark. This is a sacred
medicine place. Medicine man sits on the
west - patient to the east. This is where they
are making coal mines. If this happens we
have no place; east, west, to make our medi-
cine. This mark place is our altar. We have no
complaints; all we need is to protect it.

Addéé dzitigii, diné at'é, éi
Diyingo éi si'd. Doo éi 1'66 dzit
atée da. Doo & 166 baa
honeeniidgo be'adilaah biniiyé
si'da da, éi.

This mountain, itis a person. ltis
sacred. It is not just a mountain.
It does not exist for the purpose

of entertainment.

And the Forest

Service. They call themselves administrators of the forest. They
do not know nothing about the forest. “What I have learned as
an indigenous person is that we Indian people know about the
forest. The ponderosa tree is very sacred to us. We know the
stories about them. We have knowledge like this that has been
given to us by our ancestors. The real administration of the
forest is located in a prayer. It is in the practice of offering corn
pollen  for the use of even  the tiniest piece of a

ponderosa for ceremony. And in the sacred stones that
this 1s. what 1S

we offer, called . ..

—~—

Springs is near the pipeli Wedudied
pipeline, when we took the sheep to
be washed, there's a lot of healthy folks on horses and
lots of sheep there between each herd. The valley there
was covered with sheep and the people are rolling in the
covered wagon. So the Tribal Government in Window Rock d ¢
really support our efforts, or their People, and their stru 0l o4
stay on the land and maintain their culture, What they’dgfafhz
;l;ll])ug;:)ert Tlg hto exploit their own people, to exploit the Diné
ol .em ave song and dances, just to put on a show and say
great we Indians are. And they don’t want to put a lot of
_ cffort into what we are facing out there.”
Ally our votes cast for them have been votes &3
ourwater, our life, our land. =~ =
| We }.1ave our own meetings from time to time as a community of \
Irelocation resisters. They seem to draw a lot of attention from °
the BIA, FBI, and "homeland security”. But I still believe that we
deserve to have such meetings and we will continue to organize thexﬁ. '
' From the time that Peabody |
ar_rlved, that ‘s when the females started having problems \
ywth their kidneys, they don't reach into old age, they go
into dialysis. | go in and see these people in the t;eds and
get upset about it . | think about our female mountain,From where | stand n
. | want the mine to shut down totally, forever. o
acles‘ maﬂy I'Oble MOthC
Within the Nivajo I;IJZJOday due to the pressures of PfrO o
ton they are trying to byjig i
more power

RB: The liver of the Earth is coal, the lung is {

uranium. In this way the Earth has parts of its
body. Just like us. We can't leave her. She’s in pain. |
\3 _{ s /_t / d h Earthquakes and tornadoes are her breath.
AA TS AAAAN she's breathing heavy. She's in pain; we

need to protect our mother. |

S~
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Tue PEOPLE SPEAK

from Big Mountain.

Ya’at’ééh t’44 anoltso. Shi t’é{yd Pauline Whitesinger dashiiini

. Id U4 e r 7 s rr ml,

‘Tabgg:pé nishif d66 Chishi bé shishchiin. Akot’éo diné nishﬁ.gSéanji m'ghij
Dikwiishij shina4hai sha’shin, doo shit bééhozin da. '
Daniel Benally: mineworker, and Elder

; - LOUI
Alice Yazzie: Dine’ women, mineworker SE BENALLY

Big Mountain

Mae Paulinos: Dine’ resident Ya’at’eeh doo ahehee

INEAI BEGAY, Black Mesa Water Coalition

Y/a’fi:[.’e‘éh. Shi ¢ Ineai Begay dashijini. T4chiinii éf nishl{. T6
dich’finii ba shishchiin. TohanaOdahm ¢éi dashicheii d66
shinali.
FREDERICK SHERMAN, Naasht’ezhi  tdbagha, bf
To’dich’iinii... Teacher of Envirommetal Science and Natural
Resources at Crownpoinrt‘ Institute of Technology.

. I want to say that my ancestors have not come
herf_; recently. Myself, I was priviledged to learn about the
ancient ways and the Dine religion. This knowledge was not
thought up recently, it goes back to the beginning of creation, to
the very beginnings of when humans were allowed to live on
this earth. This is my background. When I was

growing up I saw &lo pen, all kinds of healthy womenfolks,
even women that w inety years old with hair just like white
snow or white clay. And pushing the snow around, two feet of
snow around ninety years old pushing the snow around with her
cane to malke a trail for the sheep so they can get back into the
corral. Back in those days, nobody said, “this woman fell down
and hurt herself’. Women were strong.” That’s what she
remembers. “You mnever heard about, ‘this woman’s on
medication, the doctor told her to stay inside and be careful’.
These were minety year old women who’d never been to the
western hospitals. Never been examined by a western doctor.
They were pure, living in a pure life. This was before
relocation. Life expectancy was very long. Life expectancy has
been decreased. And this is what relocafion has done to us.”

12 - nooKits aodahn ’

o —"““'\_,w.-f""‘

——
little ones learn to herd sheep and take care of the horses ‘

and the cornfield. We shear the sheep in the springtime '
and then save some wool to do the weaving, cardingand
spinning. We educate our kids to weave and herd sheep
and ride horses. This is their education. They are given

their ceremonial names and are taught to say prayers. \
They learn to carry on for generations, in th_c Holy Way.“The kinship system
was so strong. Now the land problem, the relocation problem
has come about. And what is being said out there in the media,
what is being put out to the public, is that the reason why this
mine issue, the relocation is taking place is because the Hopis
and the Navajos are fighting against each lother. And the
Government had to provide them land. We need fo see
that that’s not so. And they’re using it to cover up in order to
attack us, when we are isolated. So this is what’s happening.
I ask you to see that, to understand

that. The Hopis and the Dine’ have never had any problems
over land. They have never had any problems over land issues.
- “Under the relocation policy has also broken '
up the‘farmly Structures. It doesn’t provide a setting where we
can give traditional teachings to our grandchildren. That
connection has been severed through these relocation policies
One example is that our children have been taken away. * .
: thrgugh some wetlands near Haskell Indian Nations University
' which was started in 1884 as one of the assimilation boarding
| sch_ools Tun by the BIA. It has since become a full four year
i‘ University. The wetlands were at that time a place where kids
could go and speak their language and practice their traditions
‘do thelr ceremonies without the fear of being beaten 0;
whatever else was going on at the assimilation schools of those
.days. Through a series of shady events the land was transferred
over to an entity that would begin building a superhighway
through that area as part of the Rt 35 corridor which runs
NAF_ TA t}'ade from Mexico through all the way to Canada. You
can mmagine what 8 lanes of highway will do to the wetlands
and  wildlife there. These are symptoms of a culture
‘that has no roots ip any particular  place.
- - - -
09 — nahasyén
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New funds are available

for people who will sign away their ancestoral birthrights.

ple have to look for employment
the surrounding border towns like
Holbrook, or Window
some of the

As a result, many Tféhe young peo
with Peabody Coal Company or in
T:Jba Ciry, Pyinon, Kayenta, Flagstaff, Winslow,
Rock. Instead of commuting up to
young peoplc move to the cities an
the land they depend on to sus

in Flagstaff, she relocated. She is
having problems too.. She lost her home - it
was a relocation home. She's having to work
now just to pay the rent bills. They really got
rushed on it - and now she just has to keep
paying. She only got paid $40,000 for her
land, and then she got a relocation house
that they said was worth $82,000. Then she
got a job. In the end she lost her house too.

She wants to come home now. “this white government, their laws, it's a law !
| tﬁat crioesn’t'caré about life. It affects life, instead of caring for
life. It affects the old people, instead of malang them live
longer. It affects your dreams, instead of sleeping peacfully at'
night, and having your rest. So 1t affects everything in every,
way. The relocation, the desecration of the Mountain here. The
Mountamns are important to the Dine people. When it’s abused,
that’s abuse to our Prayers, our Way. Just as it has been said,
they have been digging into our Sacred Medicine Bundles, our
belief system. They're digging in there and distrupting the order
of our Ways. 1 want to ’say'alsé this, that the worst of human existence.
could be approaching. Pleasc realize this. Hard times may be
coming for us. At the same time the BIA government does not
show any compassion. Only inflicti

[ . speak English.!
N

will dic before we allow the profaning of what we

120 miles each day,
d thus distance themselves from

cain their way of life and their religion.
RB: My youngest boy, Harry, he got drafted. ||

had to get all my lawyers to keep him from be- _|
ing drafted. | said, “I'll be all alone if you take
all my children and send them away to fight
our brothers over thers. We need them here."”

I want to have my chi'dren return, and let my
grandchildren use this land after me. | want to ,
have my children come back. :

| .Many of us

know to be good, just, and holy. The Crearor is

the only one who is going to relocare us.

} ng us suffering and creating

; ‘the pressures whereby A group of 250 families resisted forced relocation T o

J and Public Law 93-531 and pressed many wraditional elder Diné
women in to political protest even though many of them do not

1’s not a pleasant thing when you’re under this policy and you

want to forget it and just think about the good things but it’s
very very hard.

It would be easier if they send a big

U [

Ways

[ I e

[ hglicopter and drop bombs on us.

This story of the people of Big M ini ic
losses of freedom, culture, land, aid :le:r:sl:; oo American tale of

This is just the lowest, It is

disrespect to many nations as wel], A disrespect to the Indian

way of life. There are not man
v ‘ y of us
left out there that are so-called ‘resisters’. We’re Just simple

human beings that try to live day-to-day based on our traditional

Philos@hy. As we speak here now -

<%
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T'ad nléi nihe'ezis blyl’ géne’é
nda’ach’id, k'ad. Aadi, nléidi
nihitddidiin sittsoozgo éi

|

nda'nittso’'go haadadiitsoos.
‘Dii nlddhgdéd ahidoolgddt:.
She feels that the government is
digging in her medicine bundle.

Big Mountain
is my mother, and that is why I
will remain. I cannot just walk
away from my mother. She is

the one who will decide when

\O = Neeznao.

it is time for me to return to

her, this is when I will leave.

They're feeling around in there and
fhey're pulling out certain things,
they're pulling out the corn pollen,
the most sacred offering thing that
we have, and throwing it away,
saying, "That is useless anymore, in
this century. You guys don't need it,
there's a better belief for you".

[l —fo'ts'aadaln




